ON THE MEANING OF THE MORPHEME # SHYAN
’ IN PRE-BAN AND HAN TEXTS

N.G.D. M ALMQVIST

The aim of this paper is to elucidate the meaning of the morpheme shyan
in pre-Han and Han texts. The corpus covers all occurrences of sZyas, in the
Thirteen Classics (the Chou vi (1), the Li chi [7), the Kung-yang chuen
(6] and the Ku-liang chuan [13)). Additional examples have been taken from
the following pre-Han and Han works: the Mo-tzu (1), the Kucn-tzu (1), the
Hstin-tzu (2), the Lii-shih chun-chiu (2), the Huai-nan-tzu (3), the Chun-
ci’iu fan-lu (9), the Lun heng (2), the Po-hu-t'ung (1) and the Han shu(l).

In all but one of these instances sAyaz can be shown to have one of the
following basic meanings: “deceptive resemblance giving rise to uncertainty as
to the correct identification”, or “to be so deceptively similar as to give rise to
uncertainty with regard to the correct identification”. The fact that the meaning
of “to dislike; to object to” can be attributed to none of these occurrences of
shyan affords conclusive evidence, that this meaning of sZyan is the result of a

secondary, possibly late Han or post-Han, semantic development.

In the following I shall have occasion to critically examine a number of
translations of passages containing shyasm. 1 wish to make it clear, that the
purp‘i:’se of my criticisms is to demonstrate the validity of my thesis, rather than
to fnd faults in the works of scholars, for whose contributions to: sinology I

have the deepest respect and admiration.

The occurvences of shyan in the Kung-yang chuan:

1. Duke Yin, 7.2:

The passage, together with the comments of Ho Hsiu (A D. 129-182) ,whichare
given within parentheses, reads as follows:

BeEzE > LIRS (BREEZEES) HEE » (DR RY) MRS
Bfilo (BAEBENEBETH) > THbh o (REETL > THBT » THEE
BRE) FHE ﬂaﬁl‘ﬁ%ﬂyf}% (BB T R R AE th o A IRABEE » RIS T
KA 0 BZORTBA o SRl sl » BB BT 0) » FEERHFEE o
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Two Western sinologists have drawn far-reaching conclusions on the basis

of their mistaken interpretations of this passage, which is of considerable impo-
rtance for our understanding of the fanciful elaborations of the praise-and-blame
doctrine of the Kung-yang school. In his brilliant essay entitled “Interpretation
of the Ch’un-ch’iu” (in Selected Works of Gecrge A. Kemnedy, New Haven
1964) Kennedy translates as follows: “Why is the personal name not given?
Because the state was small. If it was a small state, why is he called an earl?
To avoid discrimination. The CRun-chiu has mo objection to applying
the same title to high end low alike, or the same term to gocd and bad
alike” ! .
Kennedy adds the following note: “The deaths of 7 rulers of this state are
chronicled. In the first 3 cases the personal name is not mentioned, but in the
last 4 it is. There is no evidence that the state grew any larger during the
second part of the period. The second part of Kung-yang’s comment seems to
destroy the very foundation of his exegesis, for if the Ch’un-ch’iu uses identical
terms for good and bad alike, there is no medium for ethical teaching left”(op.
cit., page 87). .

The following interpretation is found in Burton Watson’s Ssu-ma Ch’ien
Grand Historian of China(New York 1958): “Under Duke Yin, seventh year,
we read in the Amnals: “The Marquis of Teng died”. The Kung-Yang Com-
mentary says of this: “Why does it not record his name? Because Teng is a
minor state. If it is a minor state, then why does it call him ‘Marquis’® Tlkere
is no objection to this. In the cases of both noble and lowly the Amnals
does not object to using the same terminology”* Ho Hsiu(A.D. 129-182), the
Latter Han commentator on the Kung-yang adds that “rulers who succeeded
their fathers are said to ’ascend the throne’, while those who assassinated their
lords are also said to ‘ascend the throne’”. In other words the Awmals is a

straightforward record which does not hesitate to state facts whether it approves

of them or not”. (op. c¢it., pp. 79-80).

The comments of Ho Hsiu, and other commentators, make it quite clear that
the passage must be interpreted in the following way:

“The marquis of T’eng died. Why is he not referred to by his personal
name? (Ho Hsiu: “The question is based on the fact that the personal name is
given in the entry concerning the death of K’ao-fu, marquis of Ts’ai”). [T’eng]
was a small state. (Ho Hsiu: “Since it was a small state, [the Cl’un-ch’iu]treats

1. The italics are mine.

— 348 —




On the Meaning of the Morphemeﬁ*Shyqn in Pre Han ard Han Texts

it summarily, without giving the personal name [of its ruler)”). Since it was a
small state, why does [the Ckum-ch’iu)] refer to [its ruler as) marquis? (Ho
Hsiu: “The question is based on the fact that [rulers of] large states are referred
to as marquises, while [rulers of] small states are referred to as earl, viscount
and baron”). There was no deceptive resemblance. (Ho Hsiu: “Since the per-
sonal name was omitted from the entry concerning the death of the marquis
of T’eng, and since he in the following normally is referred to as a viscount,
it cannot be wrongly assumed that, the ruler being referred to as a marquis, his
state was a large one”). When there is no deceptive resemblance(giving rise
to uncertainty as to the corvect idemtificaticn) between the noble and the
mean, the Ch'un-ch’iu uses the same appellation in both cases; (Ho Hsiu: “In
those instances where there is no deceptive resemblances between the noble and
the mean(the Ch'um-ch’iu) uses the rame appellation in both cases. Thus, both
(the ruler of] Ch’i and [(the ruler-o.f] T’eng are referred to as marquises; the
term 7eéz(‘man’)is used both of persons of inferior rank and in order to express
degradation. In all these instances, however, [the Chusn-ch’iu) has explicit
references [to the correct status of the person concerned). This is what is meant
by the expression “guey jiamn buh shyan, torng haw”). When there is no
decet tive resemblance tetween the goed and the evil, the Chun-ch'iu uses
the same terms in both cases”.

Hsii Yen %5 author of the sub-commentary on the Kung-yang chuan
(CRun-ch’in kung-yang su FEIKDF ) » writes as follows:

B 0 THEH B % o

“Whether noble or mean, whenever there is %o deceptive resemblavce [the
ChR’un-ch’iu] uses the same appellation in both cases”.

K’ung Kuang-sen F|E#r (1752-1786), author of the Kung-vang Chun-ch'in
ching-chuan ung-yi N\FEFEFKICEESE comments: HIR S P » ARG % o BIF L

“When the noble and the mean are easily distinguished and wken there
is no deceptive resemblance between them, then it is possible to use the same
appellation in both cases”. :

The correct punctuation” of the phrase guey jiamn buh shyan, torng haw
has been indicated by Liao P’ing BEZF (1852-1932), in his Ho-shih Kung-yeng
chich-ku san-shih lun, Ta (Ssu-yi-kuan ching-hstieh ts'ung-shu.) (fi] B2 E@
A =10 0 PR A )
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2. Duke Huan, 12.9:
+E T A RERRSR s TRETR » BAER ) HHESEM » Beghth » BT 4
BB J b, > ILIEB L 0 TLRE MG » RSB BBIHKE o

“In the 12th month [our army) and the army of Cheng attacked Sung. On
the day ting-wei a battle was fought in Sung. [The term] fa (‘to attack’) is -
not [normally) used in conjunction with [the term] Jann (‘to battle’). Why
does the text use the term fa here? In order to preclude wncertainty Larising
from a deceptive resemblance). Uncertainty as to what? Uncertainty as to
whether [an army of Lu) fought with men of Cheng. This was a battle the
time and place of which had been previdusly agreed upon. Why does the text
not state, that [our] army was utterly defeated? [The term] jann is not used
of the Interior. When it is so used it signifies defeat”.

The comment of Ho Hsiu reads as follows:

BEoRE AR » AN R AR A B0 A BT AR o

“On this occasion the role of Sung does not appear. DBut for the use of
[the term] fa (‘to attack’), &t may be wrongly assumed that a commander of
low rank of the Interior fought with men of Cheng in the area of Sung”.

It is of incidental interest to note that the Ku-liang commentary accepts the
interpretation which the Kung-yang commentary here seeks to avoid. The co-
rresponding Ku-liang passage reads as follows:

JE B FTERL AR kb, o 7R S BREDERIR RN, o JAREER » Fh il » PR » RHELTTIESS
i, 0 .

“(The CHKun-ch’in) condemns [the army of Lu) for having fought the
troops with which they had attacked [Sung]. That [the Ch’un-ch’iu]) does not
clearly state that [the army of Lu] fought [with the army of] Cheng indicates
that (the Chun-cl’iu) considers their lack of harmony shameful. The addition
of [the term] fa (‘to attack’) signifies defeat. For the Interior avoidance is
made of defeat. [The CHum-ch’in) uses a term which can be mentioned”s -

3. Duke Chuang, 1.4:

T SEEIEZ BT 4b o LR BTEE » St » T IERM o T ot fiILL
IR o S5 4b IR o FLEE s MILAE o EEMEH » DL RZ K o TEMWE AlE R
B2 s o MIKBRIZRT] » NBRIGR » BEAFZ & > AIDER o ELR 2 XL,

“Tn the Autumn[we]built a reception house for the King’s daughter outside
(the city wall). Why was this entry made? In order to criticize. To build it

was in accordance with the rites. [To build it) outside [the city wall] was not
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in accordance with the rites. Why was it in accordance with the rites to build
it? The one who acted as host for the King’s daughter must build a new buil-
ding for her. Why is that so? [To receive the King’s daughter] in the official
palace (fu-ci’in) would not do. [To receive her] in the palace of the duke’s
wife (hsiao-ch’in) would constitute a deceptive resemblance (between the status
of the King’s daughter and that of the duke’s wife]. The residence of the du-
ke’s daughters was too humble (an abode for the King’s daughter]. The correct
principle herefore necessitated the building of a new reception hose for her”.

Similar views are expressed in the Po-hu-t'ung (Ssu-pu ts'ung-Fan edition,
9.13 a). Tjan Tjoe Som? translates as follows: “Why must a special reception-
house be built? It is to honour [the King’s daughter]. She is not lodged in
the Ju-ch’ine, it being the place for the administration of the government, and
not fit for a woman to dwell in. The Zsiao-ch’in would be too depreciatory(the
italics are mine), while the room for the Duke’s daughters would constitute a
slight to her. Therefore a special building within the city wall is erected. The
Chuaen says: “To build [a reception-house] is according to the rites. [To build
it] outside [the city wall] is not according to the rites”. (op. cit., vol. I, page
257)

In a note Dr. Tjan refers to Hsii Yen’s sub-commentary on the Kung-yang
chuan, wherein “the lu-ch’in is explained as being not fitting, because by using
it no distinction would be made between outside (state affairs) and inside (ho-
usehgld affairs), while the use of the /Zsizo-c#’én would mean contempt F&iH
for the King’s daughter.” For Hsili Yen’s statement sheau chin tzer shyan jee,
shyan shieh duh /NENGEEHZEE I suggest the following translation: “The
phrase shezu chin ilzer shyan means that ¢ may be wrongly assumed thal
[the King’s daughter] was defiled [by the duke]”.

The occurrences Of shyan in the Li chi:

1. Lichi 21 (Li ytin), 26 a:3

SEIRTREE 2R > BrEAISEE » Wit o PRI » Z I » JI38 5 FTblA B &
Ete

“Therefore the rites are a great instrument in the hands of the ruler. By
them he rgsolves dacabiive similarities, reveals subtle distinctions, welcomes

2. Po Hu T'ung, The comprehensive Discussions in the White Tiger Hall, Leiden 1949,
8. References to the Classics, other than the Kung-yang chuan and the Ku-liang chuan, are
to the Mo-wang-hsien-kuan edition of 1887.
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the souls and the spirits, examines regulations and rules, defines the virtues of
goodness and righteousness; by them he orders well his government and safe-
guards the [position of] the ruler”.

2. Li chi 51 (Fang chi), 15 b:

FZERNEF MR o AR BRI » SEAHAL » DR » BRS R4
DUBHEE o

“The Master said: ‘The ruler does not share a carriage with those who have
the same surname as himself. When he shares a carriage with those of a different
surname, he wears a different dress, in order to show the people, that there
should be no deceptive similaritics. By this he intended to bar the people, and
yet the people found instances of assassinations of a ruler by those of the
same surname’.

Cheng Hsiian ffi3Z comments as. follows:

ik AR TR » FRAZEE D o I AIMHD

“The expression ‘those of the same surname’ refers to such sons and grand-
sons of former kings and dukes as had the right of succession. As regards
categories other than these, there was no deceptive similarity”.

We shall have occasion to return to this comment in our discussion of the
Ku-licgng examples of shyan.

3. Lichi 49 (Chi tung), 3 b:

FEMAGT o Jldged o FERMARISERE » R RIZRE » BEBEM 4
NI » ABMAIZRE ~ 2R T o BIRANHE » WEEZH W o

“That the ruler went to meet the sacrificial victim, but that he did not go
to meet the impersonator of the deceased, was in order fo awert a deceptive
resemblance Lwhich may gwe rise to uncertainty as to the correct identifica-
tiosr of the ruler and the impersonaior]. When the impersonator is outside the
gate of the temple, the doubt concerns his status as a subject. [When the imp-
ersonator is] inside the temple, then [the dignity] is complete in the [deceased]
ruler. When the [(living) ruler is outside the gate of the temple, the doubt
concerns his status as ruler. When he enters the temple his role is entirely that
of a squect and a son. Therefore in not leaving [the temple] the ruler mani-
fests the correct principles underlying the relation between ruler and subject”.

My rendering of 5t i, which follows the interpretation of Kung Ying-ta,
deviates from that of Legge, who translates as follows: “While the representative

— 352 —




On the Meaning of the Morpheme i Shyan in Pre-Han and Han Texts

was outside the gate of the temple, he was to be regarded only as a subject;
inside the temple, he had the full character of a ruler. ~While the ruler was
outside the gate of the temple, he was there the ruler; when he entered that gate
(on the occasion of the sacrifice), he had the full character of a subject, or a
son” (The Li Ki, vol. 11, pp. 245-6).

Cheng Hsiian comments as follows:

RT3 s AEEEGW > Fiigd » Bz &L+ » ABZE » HEMA o

“That the ruler does not meet the impersonator of the deceased is due to
his wish to preserve intact his dignity. The impersonator is a symbol of the
spirit. The dignity of souls and spirits is manifested in the temple. The dignity
of the [living) ruler is such that, should he leave the temple, it would extend
(above that of the impersonator]”.

4. Lz chi 62 (Yen yi), 19 a:

TUAEBE > MUKERREREED » Pzt o

“That [the ruler] treats his great officers, but not the ducal ministers, as
his guests is on account of the doubts [that might arise]. [By so doing he]
reveals the concept of deceptive resemblasice [(between ruler and subject]”.

Cheng Hsiian comments as follows:

ABELR > FLUREBAGHERIFL o

“The ducal ministers already possess high dignity. If they in addition were
to be treated as guests [by the ruler), then their dignity would by too close to
that of the ruler”.

5. Li chi 3 (CW% li), 17 b:

%Y E4

“The rites do not require the avoiding of names which [merely] have a
deceptive (phonetic) resemblance [to the tabooed forms)”.

6. Lichil (CRU Ii), 3 a

KB ATLLE BB > PRmREE o FIF S > DEIED o

“As to the rites, they are the means of determining [what relations are]
near and [what are] remote; of resolving wmstances of deceplive similarity
which may give rise to doubt; of distinguishing what is the same and what is

different, and of revealing what is right and what is wrong”.
7. Li chi 3 (Ch'Y 5i), 19 a
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TR b BRE PEBEEBETZHUERER T » SR » B4t » FTLL 6
LEPL st » @RI o
“[To take the oracle by] the tortoise shell is called duk; (to take the oracle

by] the stalks is called shyk. By these two methods the former sage kings made
the people put their faith in seasons and days, revere souls and spirits, fear the
laws and orders. By these methods they made the people resolve mstances of
deceptive similarity which may give rise to doubts and to settle their misgi-
vings”.

One occurrence of shyan in the Chou yi:

Chou yi 1 (K’un, wen yen), 7 b: .

REEINER A8 » IR B o BUBEET o BARMHID » WBMTE o L%
HRHZ Heth » KX o

Legge translates as follows: “(The subject of) the yin (or divided line) thin-
king himself equal to the (subject of the) yang, or undivided line, there is sure
to be ‘a contest. As if indignant (the italics are mine) at there being no
acknowledgment of the (superiority of the subject of the) yang line (the text)
uses the term ‘dragons’. But still the (subject of neither line)can leave his class,
and hence we have ‘the blood’ mentioned. The mention of that as being (both)
‘azure and yellow’ indicates the mixture of heaven and earth. Heaven’s(colour)
is azure and earth’s is yellow” (The I Ching, The Book of C-hanges, page 421).

Legge’s rendering of siyan(“as if indignant”) is obviously incorrect.

John Blofield’s rendering of the same passage is utterly incompetent:*“When
the passive dark force seeks to vie with the creative light force, the lack of
which is bitierly regretted, (the italics are mine), a struggle is inevitable. That
is why the dark force is called a dragon(normally a yang symbol), even though
it still belongs to its own (yin) category and is therefore also symbolized by
blood (a yin symbol). In truth, the black and the yellow betoken an interming-
ling of the celestial and terrestrial forces, with the black symbolizing the for-
mer and yellow the latter” (The Book of Change, London 1965; page 93).

Richard Wilhelm’s unequalled rendering reads as follows: “When the dark
seeks to equal the light principle, there is certain to be a struggle. Lest one
think that nothing of the light remains (the italics are mine) the dragon is
mentioned. But to make clear that there is no deviation from their kind blood

is also mentioned. Black and yellow are heaven and earth in confusion. Heaven

is black and earth yellow” (T'he I Ching or Book of Changes, Rendered mto
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English by Cary F. Bayne, London 1964; vol. II, page 29).
It will imediately be seen that Wilhelm’s rendering is in accordance with
the present interpretation of shyaz.t

One occurresnce of shyan i the Mo-izu:
Mo-tzu, chapter 45 (Hsiao-ch’i):5

KEHBUEIEZ 70 » FIRBLZIT » WM R 2R » ZHH 2T EFIE » bk
5k © ‘

“By argumentation one intends to distinguish right and wrong, to discrimi-
nate the norms of order and disorder, to reveal the  limits of sameness and
difference, to investigate the principles underlying name and reality, to settle
questions relating to gain and loss and fo delermine deceptive . similarities
which may give rise to doubt”.

One occurvence of shyan in the Kuan-tZu:
Kuan-tzu (Chiin-ch’en, hsia):®

WIS3de 20 » WEAREE 2 8 > PTLAB HZ&dh, o

“By clarifying the distinction between men and women and by displaying
the precept concerning deceptive resemblances one guards against adulterous
behaviour”.

Two occurrences of shyan in the Hstn-tzu:
Hstin-tzu (Chieh pi):"

BOEZ A » T2 LU » B2 > RIRUERIE » PREE o

“If you guide it (the mind) with reason, nourish it with clarity, and do
not allow external objects to unbalance it, then it will be capable of determining
right and wrong and of resolving doubts” (Burton Watson, Hs#n T2u, Basic
Writings, Columbia University Press 1963)

4. The commentary by Wang Pi says: BHEEAIEIETER wey chyi shyan iu fei yang erl jann
“The struggle was occasioned by the fact that {Ze deceptive resemblance [between the cul-
minating yin and the yang) might give rise to the mistaken assumption that yang no
longer existed”. It would seem that Wang Pi connected wey chyi shyan iw wu yang yee
to the immediately preceding clause. Wilhelm’s translation, which connects the same
phrase to the following clause, follows the interpretation of K'ung Ying-ta. It is possible
that K'ung Ying-ta has followed the variant reading without yee: wey shyan iu wu yang.

5. Sun Yi-jang, Mo-tzu hsien-ku (Chung-hua shu-chii edition) ch. 11, page 260.

B » BTk
6. Ssu-pu pei-yao edition, 11/6 b.
7. Ssu-pu pei-yao edition, 15/7 a.
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Hstin-tzu (Cheng ming) B
HBEEZEK » B—F2f s RABZANHE o

Burton Watson translates as follows:“Any man who would actually exchange
that which can gratify the desires of countless years for that which brings only
a single moment of gratification simply does not know how to do arithmetic”
(op. cit., page 154).

Watson notes, that he reads $ chieh for g shyam. 1 suggest that shyan
be retained, imr its basic sense of ‘deceptive resemblance’. The clause may then
be rendered in the following way: “exchange that which can gratify the desires
of countless years for a flecting moment’s illusion”.

Two occurvences of shyan in the Li-shih chun-ch’iu:

Lii-shih chun-ch’in (Shen-shih):®

EANKERATMARED o KB HEAIRLLGE o #IKE » FR/N » LtE » i
DAGE R o b3 » Zih o Eih 3 » BEHh o A EEE LR o A2 BN
R PZERZE > AMEER o BRI CBHE 2 ERR o EE L » YR T
P NEFEGEETR o MHEBENHARER » MH TR EREERE o

“It is not that a feudal lord wishes to serve as a subject under [another]
man, but that he has no choice. If his strength is inadequate, how could he
change his status as a subject? By Weighing the light and the heavy, by discri-
minating the great and the small, and by establishing many fiefs [the feudal
lord] may render his power adejuate [to the task]. To rule as king implies
power. To rule as king implies that one’s power is unrivalled. If his power
is rivalled, then [his authority as] king is no longer upheld. If there be one
who knows that the small excells over the great, and that the few are superior
to the many, then his knowledge is unrivalled. If one’s knowledge is unrivalled,
then the workings of deceptive resemdlances between analagous categories are
kept at a distance. Therefore, according to the laws of the former kings, when
the Son of Heaven was established (in his position], one did not allow a feudal

‘lord to measure up to him; when a feudal lord was set up, one did not allow
a great officer to measure up to him; when an heir was set up, one did not

allow a son of a concubine to measure up to him”.
Li-shih chun-ci'iuw (Kuel chih lun):1°

8. Ssu-pu pei-yao edition, 16/10 b.
9. Ssu-pu pei-yao edition, 17/14 b.
10. Ssu-pu pei-yao edition, 25/2 a.
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L fe

“Thus one is definitely close to danger”.

This is the one exceptional occurrence, which has already been referred to.
The commentary of Kao Yu &5 equates shyan with IT jiwm ‘close; near’. This
is obviously a case of semantic extention: ‘near; close; close in appearance; simi-

lar to, but not identical with; deceptively resembling’.

Three occurvences of shyan in the Huai-nan-tgu:

Huai-nan-tzw (Fan-lun hsin)*

Kz HHEE > X 2 TR o FREE B 5 » RAZITILIE o

“It is when objects are classed together [without being truly identical] that
rulers of our time are confused and deluded; it is by points of deceptive simi-
larity and resemblance that the ordinary people are dazed and confused”.

The commentary of Kao Yu says:

BLUM » fRBEA B2 S8 T o BELE » R CUEED o

“Shiaw-shiang means to resemble; deceptive similarity refers to such instan-

ces as white bone resembling ivory, green stone being similar to jade, and the

‘snake-bed plant’ being similar to the ‘deer-grass’”.

Huai-nan-teuw (Fan-lun hstin)12

IFi] SRS 5 3 M 2 PR 2t

“It is by @ deceptive similarity belween (what belongs to onc and] the
same (category) and [what belongs to a) different (category) that the com-
mon people are dazed and deluded”.

Huai-nan-teu (T’ai-tsu hsiin):1®

HUBRAYLIHREE -3 s N2 B o

“The one whose knowledge is sufficient to determine instances of deceptive

similarity is a hero amongst men”.
Nine occurvences of shyan in the Chun-chiu fasn-lul*
1. Crun-chin fan-lu (Chu-lin)2[5 a:
HERRXBEHEREE » UG RAE « BT » 83 (=70 Ko A1
TE LA o RIMARZHTR » RS » Sfp REM AR RIE » (Tth o EEIEEE

11. Ssu-pu pei-yao edition, 13/16 b.
12. Ssu-pu pei-yao edition, 13/20 b.
13. Ssu-pu pei-yao edition, 20/11 a.
14, All references are to the Ssu-pu pei-yao edition of the CRlun-ch'iu fan-lu.
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FIBEAER » L H RS AR LT AS [ B 2R ] AN 22 4, o

“Feng Ch’ou-fu gave up his own life in order to save the life of his ruler.
Why may he not be considered to have known how to weigh and evaluate
circumstances? Ch’ou-fu tricked Chin and Chai Chung cheated Sung. Both acted
contrary to the correct principles in order to preserve the lives of their rulers. But
Ch’ou-fu’s task was more difficult than that of Chai Chung. Why, then, was Chai
Chung considered capable, while Ch’ou-fu, on the contrary, was criticized? The
answer is: the difficulty of distinguishing right and wrong lies in this. T /s
wmstance of deceptive resemblance, involving items which, while appearing
similar, ave governed by different principles, shall have to be investigated”.

O: Franke’s rendering of this passage misses the force of shyam-yi: “Man
Kinnte hier in der Tat vermuten (the italics are mine), dass beide Fille ein-
ander sehr ahnlich seien, und doch ist ihr inneres Wesen verschieden” (Studien
2ur Geschichie des Konfuzianischen Dogmas und der chinesischen Staatsreli-
gion, Hamburg 1920, page 298).

2. CHun-cWiu fan-lu (Yi-ying), 3[3 a:

FEE Y » eI SR AR E W o

“The CRun-cWin is a work which puts the hundred things in order, disti-
nguishes classes and categories, discriminates subtletics of deceptive resem-
blance and elaborates the beginning and the end”.

3. Clun-chiu fan-lu (Sui pen hsiao-hsi), 5[4 a=b:

Sk EE > 4T LABA IE i 2 2%

“To make manifest the principle of correcting the world by discriminating
conduct based on deceptive resemblances”.

4. CRun-chiu fan-lu (Shih-chih), 5[5 b:

JHkEE » RFE—Eh o

“To discriminate deccptive resemblances and to keep (apparently] identical
classes separate is the first precept”.

5. Chun-ch’iu fan-lu (Shih-chih), 5(6 a:

JEREE o EFEIFHIZIFER o

“If deceptive resemblances be discriminaied and (apparently] identical
categories be kept separate, then the right and the wrong will be clearly mani-
fested”. '

6. Chun-ch’iu fan-lu (Chung cheng), 56 b:
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RE > FTEMMskEE » RIVEAZTRINER o

“To reveal the discriminations which are inherent in the principles [of jen
and y7) and to avoid causing any deceptive resemblances, it is this that the
Sage held in honour”.1® :

7. Chun-chin fan-lu (Tu-chih), 8(1 b:

JLE B VR I SE R 0 DB REN K o AT HEER » JIHME » fiH
WERBH 0

“The source of the hundred disorders issues from tke subtle minutiac of
deceptive resemblances'® By a gradual process [these subtle minutiae] increase
and eventually become great. The Sage displays that which is doubtful, disti-
nguishes that which is minute, and cuts out that which is subtle, thus disallow-
ing any deceptive resemblance”.

8. Chusm-chiv fan-lu (Shen-cha ming-hao), 10[5 b:
BAZRGR TUBE » EHS HBRALRIEMRSEHXHEA
«“What the Sage ordered is considered correct by the world. To correct the

course of day and night one looks towards the polar star; fo correct what is
deceptively simuar one looks towards the Sage”.

9. Chunm-ch’iu fan-lu (Shikh hsing), 10[6 b:
E#g ERILRE » EESEHHREA » BAZS (=) RTURIE
“To correct the course of day and night one looks towards the polar star;

to correct what is deceptively similar one looks towards the Sage. What the
Sage ordered is considered correct by the world”.

Two occurvences of shyan in the Lun heng:

1. Lun heng (T2u-chi pien)’

HalamET ZIERAE s HHEL o

«Lest things should remain doubtful and obscure to us, we can describe
them all by names, and, provided that the names are clear, all the things
become defined” (A. Forke, Lun Heng, Wang Chung's Essays, Berlin 1907;
part I, page 71).

2. Lun heng (T2u-chi p'ien):8

15. The translation of the first part of this sentence is tentative.
16 1 follow the punctuation skyan yi shian wei. yii------

17. Ssu-pu pei-yao edition, 80/4 b.

18. Ssu-pu pei-yao edition, 30/5 a.
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BB » JIVLEE > TRVOIENE » BUEA VT 40 » BUB R o

Forkes rendering of this passage is obviously incorrect: “A judge must hate

(the italics are mine) wrong. Now, would a magistrate, who while deciding a
doubtful case gives a confuse and unintelligent verdict, be a better official than
another, who clearly distinguishes every point and can easily be understood?”
(op.cit., part T page 72). I suggest the following translation: “When a law-case
concerns a dubious crime, and when judges decide on doubtful matters, if [one
verdict which is] confused and difficult to understand is compared to that of
another judge, which is clear and easy to understand, who is then the better
judge?”19

One occurvence i the Po-hu-t'ung:

Po-hu-ung (Ssu-pu tsung-Fen cdition, 1]3 a):

TEREE  TAATFEUR—R] o BE 1 [ART » Bbtr] o NEHALS
R oo BEFMAL o ILRIRTFZF » BBT » MR » s 2o )

Tjan Tjoe Som’s translation reads as follows: “The Ch'us: ch’in chucn says:
“[The titles of] po, tzu and nan were combined into one”. Some say: “They
were combined and brought under 72z to honour the middle”, [and prove it)
from the CA’un ch’iu, which mentions Hu of Cheng by his personal name. Hu
was po of Cheng. Here was [a case of a Prince who ‘became] ruler when the
year [of the mourning-term for his father] had not yet ezpired, and who should
have been called #zx ‘Child’, (but) %ot wishing to (the italics are mine) change
Cthe title of] po into #2u, was mentioned by his personal name”. (0p. cit., page
220)

Tjan Tjoe Som follows the emendation of shyan wei gee bor tsorng tzyy
BeRIATE T for shyen wei gee fuh, guh ming jy yeelE Bl » K4z as
suggested by Lu Wen-ch’ao in his Pao-ching-tang tsung-shu edition of the Po-
hu-tung. 1 suggest the following rendering of Lu Wen-ch’ao’s emendation: “The
deceptive similarity telween the term 1zu ‘viscount’ cund tzu ‘Child’ might give

19. I am by no means convinced that my own rendering of the second half of this passage is
correct. It seems certain, however, that the first two clauses (ywk dang shyan gu, ching
jywe yi shyh) exhibit a syntactic paralellism, and that skyan gu is the antonym of jy gu
HIZ ‘a criminal case, the circumstances of which are known’. Cf Lun heng (Tazz-chi-
Pien), 30,3 b: BIEUIEE » LB o “To decide a criminal case, the circumstances of which
are known, one need rot be a Kco Yao”. Forke’s rendering of this passage is incorrect:
“To give a decision, and understand a grievasce, one must not be a Kao Yao” Cop. cit.,
Part I, page 69).
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rise to the mistaken assumption that the noble of po ‘earl’ had been changed into
title that of tzu ‘viscount’. The text therefore refers to him by his personal name”.

This interpretation tallies with the comment by Ho Hsiu on the Kung-yang

passage Huan 11.6:
HFHMAFH 1 BERATRZ o

“The Chlunm-clh’iu treats the ranks of earl, viscount and baron as one. This
term could therefore not be used to signify degradation”. Ho Hsiu says of this:

BB RBEZE » AATER— o —BENR » BT o FIKEFHBT
F A o 258 T AIB S GRA e TEER » ME R » At o

“The CHun-ch’iu, changing the principle of Form which was adhered to by
the Chou and following the principle of Substance, which was adhered to by
the Yin, combined the three noble ranks of po, izu and %z into one. This
one term could not be used to signify degradation, since the one term {2x was
followed in all instances. This is instanced by the fact that barbarian chiefs,
when promoted to noble rank, are referred to as 7zu. If Hu had been referred
to as tzu (‘Child’), then the terminology would have been the same as that
applied to feudal lords, whose rank was changed from that of po to that of fzu.
~his would in no way have signified a degradation of his position as an estab-
lished ruler”. N :

One occurvence of shyan in the Han shu:

Han shu (81, the biography of K’uang Heng Ef#j):*

TR RE o a2 AR o STMBET > PTLCR IERR T D MeEh o

«The son of the principal wife was capped by the main staircase; in this
ritual one used new sweet /Z wine. Sons of concubines were not given admission
to the train [of participants). This ritual served to honour (the one who had]
the right of succession and fo make manifest (the concept] of deceptive resem-
blance’.

In the Ku-liang chuan the morpheme shyan has taken on a specialized
meaning, which may be conveyed by the following somewhat tortuous paraphrase:
<a deceptive resemblance which enables one to claim an identity or a position

to which he is not entitled; pretence; presumption; duplicity; arrogation”.

T hirteen occurrences of shyen n the Ku-liang chuan:

20, Ssu-pu pei-;ao edition 81/6 b.
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1. Duke Yin 4.2:

REBERATREES » KERABUEESESD » RIS o

“On the day Wu-shen Chu-yi of Wei assassinated his ruler Wan. To use
the name of the state in the place of the surname of a great officer who has
assassinated his ruler indicates arrogaticn. (He assassinated [his ruler] in order
to succeed him”.

Fan Ning’s commentary says: JLIETEf5RIZE 2 i

“The term  shyan (‘arrogation’) is used of anyone who is not the eldest son
of the principal wife”.

Chung Wen-cheng 5 7% (Ku-licng pu-chu, BRI lec. cit.) notes, that

the Ku-liang term skyan is equivalent to the Kung-yang term da#g guo V=45

‘to arrogate the power of the state’.

2. Duke Yin, 4.6:

SR RMABWTTHE » AR » BATEth o PIF 2 22 0ith » A b » T

“In the 9th month the men of Wei killed Chu-yii in Pu. The use o} jhe
term 7en(‘men’) as the agent of a killing denotes the killing of someone guilty.
That Chu-yii is referred to [simply] by his personal name indicates the lapse
of his Lattempt at) arrogation. The text gives the month in order to exercize
special care. The phrase ‘in Pu’ implies criticism of the fact that the assassin
(Chu-yii) was allowed to escape [abroad)”.

Fan Ning says: ‘

RETRAE s AT RUARE » RERZH o

“Resented by all and lacking sufficient power to reinforce his own position
he failed in his attempt to arrogate the power of the state”.

3. Duke Chuang, 8.3:

This passage is identical with that of Duke Yin, 4.2.

4. Duke Chuang, 9.1:

This passage follows the pattern of that of Duke Yin, 4.6.

5. Duke Chuang, 22.1:

THRIEREEA » BERE B deth o FR s Sioth 0 Akt BERT 2
Fih o

“In the 22nd year,, in Spring, in the King’s first month, there was a pardon

of great offences. Syk means shy (= £ yih) (‘to remit’); sheemg means fzai
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(‘offence’). [To punish] offences is the norm; to remit [offences] there must
be a cause. [The offences were pardoned]) i order to create a deceptive
resemblance to a funeral sanctioned by the Son of Heaven (i. e. in order to
make appear that the funeral was sanctioned by the Son of Heaven).2!

6. Duke Hsi, 17.5:

STHIR s & B/ANAT s AR » H A2 » HARIER RAR o JRIERT
R s DIREARE » SiBHER o

“In Winter, in the 12th month, on the day yi-kai, Hsio-po, marquis of Ch’i,
died. He did not have the right of succession. Why, then, does the text give
the day of his death? That he did not have the right of succession has already
appeared from the preceding text. How has this appeared? Not having the right
of succession he entered an empty state (i. e. a state without a ruler). Therefore
Cthe Clum-ch’iu] [on that occasion] used an expression implying arrogatign’ 2

7. Duke Wen, 14.10:

BEATHBABEEE o & RRT » HEBMM o &2 BEFTUEN A Z S o
B AFA AB R Al h, » R AR AR o

“Prince Shang-jen of Ch’i assassinated his ruler She. Since She had not
yet passed the year [of mourning for his father] (and should therefore be refe-
rred to as ¢zx ‘Child’), why does the text refer to him as ruler? Giving full
expression to She’s position as ruler is a means of aggravating the fact that
Shang-jen assinated him. Why is not [simply] the name of the state given in
the place of the surname in Shang-jen’s case? [The Chun-c%iu) does not let

one nstance of arvogalion be followed by another”.

8. Duke Chao, 13. 2 and 3:

21. Duke Chuang’s mother, who was guilty of having murdered her husband, duke Huan, had
died in the previous year, and was buried in the Spring of the 22nd year. The Ku-liang
school argues, that it was necessary to absolve her crime before she could be buried in
accordance with the rites ordained by the Son of Heaven.

22. This refers to the Chun-ch’in entry Duke Dhuang 9.4:35/NE AT o
“Hsiao-po of Ch'i entered into Ch'i”. The Kwu-liang chuan comments as fo]lov»s
REHFEFLIFHE » DEEA » BATREMRIES » AT7MA T NETFEEE lﬁt 75 NFATSIT S
FHAE ~ SF/NEFELA T BASCRZTE » MEENATH » B2
“The term gwuei (‘to return,) is used of a great officer who returns With good intentions
after having fled his state; the term 7#Z (‘to enter’) is used when he returns with evil
intentions. Kung-sun Wu-chih of Ch’i assassinated duke Hsiang, whereupon Prince Chiu
and Prince Hsiao-po could no longer remain [in Ch’i] and [therefore] left in exile. The
people of Ch'i killed Wu-chih and went to meet Prince Chiu in Lu. Prince Hsiao-po would
not yield to Prince Chiu, entered [Ch’i] before him, and, in addition, had him killed in Lu.
Therefore (the Chlun-ch’iu]) says: ‘Hsiao-po of Ch’i entered into Ch'i’ in order to condemn

him”.
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BWA s #ATHASH T REEETHE c AT BHERHE o WM »
REER » SHRIERD o H—Fd » R—Hth» MBS » LHZER AR D o
FEEH s RE s KR E o BATFEERATH » B L2 o B EZFE > TR
ALE s TIUE B 2 Ab o BRLLE L2 8t » B2 IER D o JLZ RBUVHI » R #E B LA
oo A TEERATI » D o HRORDIRE o BREHTF > Bifeth o

“In Summer, in the 4th month, Prince Pi of Ch’u returned from Chin to
Ch’u, and assassinated his ruler Ch’ien at Kan-ch’i. The phrase ‘from Chin’
indicates, that Chin had instructed him in this regard. [If it were really a case
of his) returning and assassinating [his ruler] the text would not use the term
guei (‘to return’). Since the the text here uses the term gueci there was no
assassination(of Ch’ien by Prince Pi]. The return of Pi was one event, and the

assassination of Ch’ien was (a different) event. That these two terms are here

used in conjunction indicates, that the assassination occurred upon the return
of P;. [This is evidence of the fact that] Pi did not assassinate [Ch’ien]. The
text indicates the day of assassinations of rulers. That the text does not do so
here [is evidence of the fact that] Pi did not assassinate [Ch’ien].

Prince Ch’i-chi of Ch’u killed Prince Pi. This is an expression indicating
command of authority. This ‘command of authority’ is revealed by the fact that
the text does not use the term 7em (‘men’) as the agent of the killing, but
expresses the event in such terms as are used when a ruler has a man killed.
When the punishing of an assassin is expressed in terms denoting command of
authority [the proper term] is sha (‘to kill’) and not shyk (‘to assassinate’.)
Thus there are four items of evidence to show that Pi did not assassinate [his
ruler]. The one who assassinates his ruler and takes his state is referred to by
his personal name, to which is added that of his state. (In this instance] the
wording ‘Prince Ch’i-chi of Ch’u killed Prince Pi* indicates that P7 was not
gwilty of arrogalion. The Clun-ch’iu does not allow one instance of arrogation
to be followed by another. [And yet,) as Ch’i-chi was chiefly responsible for
this matter (i.e. the killing of Pi) he should, consequently, have been guilty of
arrogation’.

9. Duke Chao, 22.3:
ZTEFUERETE » LETUEER D
“The viscount of Liu and the viscount of Shan together with Meng of the

Royal House resided in Huang. The use of the expression yi ‘together with’
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indicates, that their action was irregular.2® The expression ‘Weang Meng (‘Meng-
of the Royal House’) indicates arrogation”.2+
10. Duke Chao, 22.10:

A2+t H o EFEZF » WARZEED » HEFELED o
“In Winter, in the 10th month, Meng, son of the king, died. Meng did

not belong to the category of persons, the deaths of whom are recorded. That -
the death [of Meng] is recorded indicates the lapse of his arrogation’.

11. Duke Chao, 23.10:

FRLETH » SLEREIHFW » BIZ AL M o T F K2 8t o

“The Yin family set up Chao, son of the King. The term /i (‘to set up’)
indicates, that it was improper to set up Chao [on the throne). Why is Chao
not referred to [simply) by his personal name? In order to avert a deceptive
resemblance that may give rise to the wrong assumption that Chao belonged
to the Yin family”.

The special connotation of shyaz which obtains in the majority of the Ku-
liang examples, is found also in Cheng Hsiian’s comment on Li ¢khi 51 (Fang-
chi), 15.b, and in the example from the Han shu (See above).

The grammatical functions of shyan #f and shyan-yi, g5t o

These forms may function as

1) attridbute to a following nominal expression:
Li chi 62 (Yen yi), 19.a: ming shyan jy yih yee;
Li chi 3 (CRH Ii), 17.a: lii bwu huey shyan ming,
Lii-shih chun-ch’in (Shen-shih), 17{14.b: syh ley shyan-vi jy daw
Kuan-tzu (Chiin-chen), 11[6.b: jau shyan-vi jy jye;
CRun-chin fan-lu (Tu chih), 8{1.b: shyan-yi shian uei;
Lun heng (Tzu chi pien), 30[/5.a. shyan gu;

2) the predicate of a clause:
Kung-yang, Yin 7.2: buh shyan yee;
bid. guey jiann buh shyan,
tbid. meei eh buh shyan;
Kung-yang, Huan 12.9: u-hu shyan;

28. For an explanation of the formula yif jee bul yii jee yee see Ku-liang chuan, Duke Huan
14.7.

24, The commentators argue, that the term’ Wang’ here is used as an equivalence of the
name of a state, and that the resultant phrase(’Wang Meng/)therefore indicates arrogation.
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3)

4)

Kung-yang, Chuang 1.4: sheau chin tzer shyamn;

CrRun-cWin fan-lu (Chu-lin), 2[5.a: tsyy chyi shyan yi shiang syh
buh torng lii jee;

Ku-liang, Yin 4.2: shyan yee;

Ku-liang, Chuang 8.3: shyan yee;

Ku-liang, Chao 13.3: Bii buh shyan yee;

ibid. guh shyan yee;

Ku-liang, Chao 22.8: Wang Meng shyan yee;

To this group belong also the following three examples:

Huai-nan-tzu (Fan-lun hsiin) 13[16.b: shyan yi shiaw shiang jee;

ibid., 13[20.b: torng yih shyan yi jee;

Clhun-cWiu fan-lu (Chung cheng), 5[6.b: wuh shyy shyan yi;

the object of a verb:

Kung-yang, Huan 12.9:  bih shyan yce;

Li chi 21 (Li yin), 26.a:  bye shyan;

Li chi 49 (Chi tung), 3.b:  bye shyan;

Ku-liang, Yin 4.6 shy shyan yee;

Ku-liang, Chuang 9.1:  shy shyan yee,

Ku-liang, Chao 22.10:  shy shyan yee;

Ku-liang, Hsi 17.5:  guh cheng shyan yan ecl;

Ku-liang, Wen 14.10:  buh yii shyan day shyan yee;

Ku-liang, chao 13.3:  Chuen-chiou buh yii shyan day shyamw;

Hsiin-tzu (Cheng ming), 16{10.b:  yih ik shyr jy shyan;

This is the favourite function of the expression shyasn-yi Iif%5E o

" Li ¢hi 1 (CR li), 3.a: Jyue shyan-ys,
Li chi 3 (CR# 1), 19.a: Jyue shyan-yi,
Mo-tzu (Hsiao-ch'i): Jyue shyan-yi;

Huai-nan-tzu (T’ai-tsu hsiin) 20({l.a: jyue shyan-yi;
Han shu 81 (K'uang Heng chuan): ming shyan-yi yee;
Clhun-chin fan-lu (Yi-ying), 3.[3.a: bye shyan uci;
ibid. (Shih chih), 5[5.a: bye shyan-yi;

ibid., 5[6.a: bye shyan-yi, :
ibid. (Shan cha ming hao), 10[5.b: jeng shyan-yi jee;
ibid. (Shih hsing), 10[6.b: jeng shyan-yi jee;

a transitive verb, followed by
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(1) a substantival phrase as object:

Ku-liang, Chuang 22.1: wey shyan Tian-tzyy jy tzang yee;

(ii) an unmarked verb phrase as object:

Kung-yang, Huan 12.9: shyan veu Jenq ren jonn yee;

Po-hu-tung: shyan wes gae'bor tsorng t2yy;

(iii) a prepositional phrase:

Chou yi 1 (K'un, Wen-yen), 7.b: wey chyi shyan in wu yang yee,
Ku-liang, Chao 23.10: bye shyan hu Yiin-shyh jy Jau yee.

This transitive function of shyanm is frequently found in the works of
commentators from the Later Han and onwards.

The morpheme shyan is in all probability cognate to the morpheme 7ign St
(Jian: ‘to combine two functions; to be both x and y; to be also y’; shyan: ‘to
be so deceptively similar as too appear to (or claim to) combine two functions;
to appear to (or claim to) be both x and y; to appear to (or claim to) be also

v’). A detailed study of this problem lies outside the narrow scope of this

paper.
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